
(The Spider) 

STirah Al-'Ankabiit was revealed in Makkah and it has 69 Verses and 7 sections 

With the name of Allah, the All-Merciful, the Very-Merciful 

Verses 1 - 7 

'Alif, LZm, MTm. [I] Do people think that they will be 
left (at ease) only on their saying, 'We believe" and will 
not be put to test? [2] And We have surely tested those 
who were before them. So Allah will surely know the 
ones who a re  truthful, and He will surely know the 
liars. 131 

Is  i t  that  those who are  committing evils think that  
they will escape from Us? Evil is what they decide. [41 



Whoever hopes for meeting Allah (must be sure that) 
Allah's appointed time has to come. And He is the 
All-Hearing, the All-Knowing. t51 And whoever strives, 
strives for his own benefit. Surely Allah is independent 
of all the worlds. [61 

And those who believe and do righteous deeds, We will 
expiate their bad deeds and will give them a better 
reward (than their expectation) for what they used to 
do. [71 

Commentary 
.,'"' ' , '. 
a+.Y vj (And will not be put to test - 29:2). It is derived from Fitnah, 

which means trial or test. The believers, especially the prophets and pious, 
have to go through many a trials in this world. However, they always 
come out victors in the end. These trials and tribulations sometimes come 
as a result of enmity of the infidels and sinners by way of afflictions, as 
have been experienced by the Holy Prophet #& and many other prophets, 
and at times in the form of diseases, as was experienced by SayyidnZ 
Ayyiib @I. And for others many of these trial types are combined 
together. 

Although the background under which this verse was revealed, 
according to many narrations, was the harassment faced by the 
companions of the Holy Qur5n from the infidels at  the time of hGrah, but 
otherwise its message is common to all times. The sense is that the pious, 
saints and scholars will face the trials and tribulations in all times. 
(Qurtubi). 

., .* ,L .a,.*: 

>;I1 dl & (SO Allah will surely know the ones who are 
truthful - 29:3). It means that through tests and hardships the good and 
the bad, and the sincere and non-sincere will be differentiated, because if 
the hypocrites are mixed up with the sincere believers and are not 
identified, it may create a number of problems. The object of this verse is 
to elucidate the difference between the good and the bad, and between 
the sincere and the non-sincere. The expression used for this purpose is 
that Allah Ta'dZ will find out who are the true ones and who are the 
liars. Since He knows about every one even before his birth, whether he 
is a true one or a liar, the sense carried by this expression is that tests and 
trials are conducted to bring the distinction of good and bad on surface, so 



that others should also know. 

Hakim-ul-Ummah ThanZwi ;lk hl -J has cppied the argument of 
his Shaikh, MaulZnZ Muhammad Ya'qiib 3l-d dl -J that  sometimes 
people are addressed by descending down to their level of intellect. The 
common man makes distinction between the sincere and the hypocrites by 
testing him out. Therefore, according to their approach of understanding 
Allah Ta'ZlZ has said that, through various means, We would find out 
who is sincere and who is not, even though He knows every thing from 
the very beginning. 

Verses 8 - 9 

And We have instructed man to do good to his parents. 
And if they insist upon you that you should ascribe 
partners to Me, then do not obey them. To Me is your 
return; then I shall tell you about what you used to do. 
[81 And those who believe and do righteous deeds, We 
shall include them among the righteous. [91 

Commentary 
&.$h Gjj (And We have instructed man - 29:s). Wasiyyah (&j) 

means to call someone for some action, when the call is based on advice 
and well wishing. (Ma~hari) 

~ <jll> (to do good to his parents - 29:8). The Word Husn is an 
infinitive which means ' to be good'. What is meant here is to adopt good 
behavior. The meaning of the sentence is quite clear that Allah Ta'dii has 
advised man to treat his parents kindly. 

33, JLl; (And if they insist upon you that you should ascribe 4 .  
partners to Me - 29:8). It should be taken note of that the limit of kind 
treatment with parents should not go beyond the point where it comes in 
conflict with the injunctions of Allah Ta'ZlE. If they force toward infidelity 
or associating some one with Allah, then they must not be obeyed, as 



advised in a hadith && 3 I J ~ ,  Ll6 Y (A created being must not be 
obeyed inl disobedience of the Creator). This k d i t h  has been reported by Imam 

Ahhad and HZkim who has held it as Sahlh). 

This verse was revealed in connection with Sayyidnii Sa'd Ibn Abi 
Waqqiis &. He was one of the ten companions to whom the Holy Prophet 
$& had given the good news of being in paradise, and who are called 
Al-'Ashrah Al-mubashsharah. He was an extremely obedient son of his 
mother and was always alert to look after her comfort. When his mother, 
Hamnah bint Abi Sufyiin, iearnt that her son, Sa'd, had accepted Islam, 
she got very upset and warned him against that, and then swore an oath 
that  she would neither eat nor drink unless he turned back to his 
ancestral religion, or she would die of thirst and hunger, and he would be 
blamed universally for being the killer of his mother. (Muslim, Tirmidhi). 
Through this Qur'iinic verse Sayyidnii Sa'd 4& was commanded not to 
listen to his mother. 

Baghawi has reported in his narration that the mother of SayyidnE 
Sa'd & did not eat and drink for a day and night, and according to some 
other versions, for three days and three nights, and sticking to her oath, 
remained hungry and thirsty. For SayyidnE Sa'd & mother's love and 
obedience was one thing, but Allah's command was another, which 
naturally took precedence over every thing else. So he went to her and 
said to her firmly 'Dear mother, if there were hundred spirits in your 
body, and they were departing one by one, I would not have deserted my 
religion even seeing that scenario. It is now up to you whether you eat 
and drink or die. In any case I cannot abandon my religion'. Having been 
disappointed by his firmness, she started eating food. 

Verses 10 - 13 



Siirah Al-'Ankabiit : 29 : 10 - 13 685 

And among men there are those who say, 'We believe in 
Allaht1, but when they are persecuted in (the way of) 
Allah, they take the persecution of men, as equal to the 
punishment of Allah. And should any help comes from 
your Lord, they will certainly say, "We were with 

Is it not that Allah knows well what lies in the 
hearts of the people of all the worlds? [lo] (2' And Allah 
will certainly know those who believe and He will 
certainly know the hypocrites. [Ill And those who 
disbelieve say to those who believe, "Follow our way, 
and we will bear the burden of your sins!' And they are 
not (able) to bear the burden of their sins in the least. 
Indeed they are pure liars. [I21 And they shall certainly 
bear their own loads, and some loads alongwith their 
own loads. And they will certainly be questioned about 
what they used to forge. 1131 

Commentary 
1 j 3  241 j6j (And those who disbelieve say - 2912). The infidels had 

tried all sorts of devices to mislead the Muslims and to hinder the progress 
of their faith. Sometimes they tried to get hold of Muslims by show of 
power and wealth, and at others by trying to put doubts .in their minds. 
This verse mentions one such move made by them. They asked Muslims 
not to leave their ancestral religion in fear of torments in the Hereafter, 
because no such thing was going to happen at the first place, but even 
the belief of the Muslims about the Hereafter would come true, they (the 
infidels) were willing to undertake that they themselves would bear all 
the torments in the Hereafker on behalf of the Muslims, and the Muslims 

1. I t  means that such people join the infidels when they apprehend some kind of 
torture from them, but when Allah's help will come to the Muslims in a battle 
against the infidels, they will pretend to be Muslims on the plea that they had 
joined the infidels only because they feared to be persecuted by them. 

2. The sense is that they did not believe in Islam with . .eir hearts, and this fact cannol 
be concealed from Him, because He knows whatevai lies in the hearts of the people. 



Siirah Al-'Ankabiit : 29 : 10 - 13 686 

would not suffer a t  all. 

A similar incident is related in the last ruku' of Siirah An-Najm G $ l  
ird; % &i; j> &$I (Have you seen the one who turned his back, and 
gave a little, then stopped - 53:33,34). Once some infidels hoodwinked a 
nalve friend of theirs by saying that if he gave them some money here in 
this world, they would save him in the Hereafter by taking upon 
themselves his share of the torment. He in fact started paying them the 
amount, but later stopped it. His foolishness and the absurdity of his 
action are related in detail in Siirah An-Najm. 

A similar sort of offer made by the infidels to the Muslims is related 
here. In response to this offer Allah Ta'dZ has said that those who say so 
are liars. They would not take upon them the burden of any one else. 

, '  ,. , >  
,$! $2 s, 6 & pG (And they are not (able) to bear the 

burden of their sins in the least. Indeed they are pure liars. - 29:12). It 
means that when they will see the severity of torment in the Hereafter, 
they would not dare to take upon themselves the share of any one else. 
Hence their promise is false. I t  is also commented in Siirah An-Najm that 
even if they were ready to take upon them the torment of others, Allah 
Ta'dZ will not allow it. Because i t  is against the code of justice that  
someone else is made to undergo the punishment for the crime committed 
by another person. 

The other point made by the Qur'Zn here is that although they will 
not be able to relieve others by taking on themselves the recompense for 
the sins others have committed, but this much is true that their effort to 
misguide others and to drift them away from the righteous path is by 
itself a big sin, which will be loaded upon them in addition to their own 
sins. This way they will be carrying their own sins as well as that  of 
misguiding others. 

Invitation to sin is also a sin, the punishment of which is the 
same as that of committing it. 

It comes out quite clearly from this verse that the one who invites 
others to sin, or helps others in committing it, is as much a criminal as the 
one who actually commits it. A hadith quoted by SayyidnZ Abii Hurairah 
& and Anas Ibn E l i k  & relates that once the Holy Prophet $& said 
'Anyone inviting people toward righteousness would be entitled to the 
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collective blessings of all those who would act on his advice, without any 
reduction from the  share of their reward; and anyone inviting people 
toward sin will also suf fer the  collective punishment of all those who 
would act upon h is  invitation to sin, without any  reduction from the  
punishment of those who have committed tha t  sin'. (Muslim, Ibn MZjah, 

Qurt ubi) 

Verses 14 - 18 

, * 4J ,* / 3 ' " ,,* " ' " " ' ~ 1  "'j '@ ,. yl +s .h /$& A!; 4 \ v $  i ) F y  ,* , 

And We sent NZh to his people. So he stayed with them 
one thousand, less fifty, years. Then the Cyclone seized 
them, and they were transgressors. [I41 So We saved 
him and the people of the Ark, and made it a sign for all 
the worlds. [I51 And (We sent) IbrZhlm when he said to 
his people, 'Worship Allah and fear Him. That is better 
for you if you know. [I61 You only worship idols bebide 
Allah and you invent a lie. In fact those whom you 
worship beside Allah do not have power to give you 
provision. So seek provision near Allah and worship 
Him and be grateful to Him. To Him you are to be 
returned. [I71 And if you belie me, then many nations 
have belied (their messengers) before you. And the 
messenger has no obligation but to convey the message 
clearly!' [I81 

Commentary 
It was described in  the  previous verses t ha t  infidels keep on their  



opposition and afflictions on Muslims as a routine. In the above verses the 
Holy Prophet was consoled by relating some incidents of earlier people 
that this practice of harassment of believers by the infidels is going on for 
long. But they never lost hope due to such harassments. Therefore, you 
too should not care about the troubles afflicted by the infidels, and should 
keep on performing firmly your prophetic obligations. 

Among the earlier prophets, the story of SayyidnE Niih @I was 
related first. It was so because he was the very first prophet who had to 
confront with the infidelity and association of others with Allah Ta'ElE. 
Secondly, any other prophet did not experience the extent of harassment 
he had to put up with from his own people. It was because he had the 
exclusive honour from Allah Ta'dE of having very long life. His life span 
of nine hundred and fifty years (950) years as quoted by the Holy Qur'iin 
is true without any element of doubt. However, in certain narrations it is 
mentioned that this relates to the period of his preaching and teaching, 
and there are additional periods of his life before this and after the 
deluge. +sf dlj 

Living such an unusually long life continuously in preaching and 
teaching, and enduring all sorts of afflictions, including drubbing and 
strangling throughout this period, from the infidels was a special 
distinction of SayyidnE Niih @I. Despite all these difficulties and 
tribulations he did not lose heart ever. 

The second story is that of SayyidnE IbrZhTm =I, who too passed 
through many testing trials. First the fire of NamrEd, then migration 
from Syria to a howling deserted place, then slaughtering of the son. All 
these tribulations tell about the hardships he had gone through. Within 
the story of SayyidnE IbrZhh a brief mention is also made of Liit 
@\ and his people. Then upto the end of the Siirah mention is made of 
some other prophets and their antagonistic people. All these stories were 
related to keep the spirit of the Holy Prophet $!$ high, and to make 
Muslims steadfast to the religion. 

Verses 19 - 23 



Siirah Al-'AnkabGt : 29 : 24 - 27 689 

Did they not see how Allah originates the creation, then 
He will do it again. Surely this is easy for Allah. [I91 
Say, "Go about in the land and look how He has 
originated the creation. Then Allah will create the 
subsequent creation. Surely Allah is powerful to do 
everything." [20] He punishes whom He wills and has 
mercy on whom He wills. And to Him you are to be 
turned back. [21] And you are not (able) to frustrate 
(Allah) neither in the earth nor in the sky. And, apart 
from Allah, you have neither a protector nor a helper. 
[22] And those who deny the signs of Allah and meeting 
with Him, those will despair of My mercy, and those are 
the ones for whom there is a painful punishment. [231 

Commentary 
The infidels of Makkah believed that it is Allah who has created the 

whole universe, but they deemed it impossible that the people will be 
resurrected after they once die. The present verses have described the 
fallacy of their view. It  is stated that repeating the process of creation is 
much easier than its origination. I t  is strange that these infidels do 
believe that Allah has originated the creation, but they deny His power 
to do it again, while the latter is easier than the former. Then verse 20 has 
induced them to look around them to appreciate the splendors of the 
creation, so that they may apprehend that the One who has originated 
this marvelous creation can easily repeat the process. After establishing 
the Resurrection, the last three verses describe the punishment for those 
who deny it. 

Verses 24 - 27 



So, the response of his (IbrZhim's) people was none but 
that they said, ''Kill him" or 'Burn him". So Allah saved 
him from the fire. Surely in this there are signs for a 
people who believe. [241 And he (IbrZhim) said, "You 
have taken to idols instead of Allah, only because of 
love (you have) with each other in the worldly life. Then 
on the Day of Judgment you will reject each other and 
will curse one another. And your abode is the Fire, and 
you will have no helpers." [25] So Liit believed in him 
and he (IbrZhTm) said, "I am going to leave my homeland 
towards my Lord. Surely He is the Mighty, the Wise. [261 

And We granted him IshZque and YZ'qGb and assigned to 
his progeny prophethood and book, and gave him his 
reward in the world; and of course he, in the Hereafter, 
is one of the righteous. [271 

Commentary 
0 .> ,* , * ; u g ' . d  2; J! ,=+ &! JU b J : 'G (So Lilt, believed in him and he (IbrZhim) 

said, "I am going to leave my homeland towards my Lord. - 29:26). 

SayyidnZ Lilt @\ was the nephew of SayyidnZ IbrZhim @I. He was 
the very first one to accept faith after watching the miracle of IbrZh-h 
a\ in the fire of Namrlid. When Sayyidnii IbrZhim @I planned to 
migrate from his hometown, KiithZ - a township of G f a h  - along with his 
wife Sayyidah SZrZ, who was his cousin and had accepted Islam, and Llit, 
M I ,  he said 2; J! >$ s!. That is 'I am going to leave my homeland 
toward my Lord' It  meant that he wanted to go to some place where there 
was no obstacle in worshipping Allah. 



- 

lbrZhim An-Nakha7i and QatZdah L J l i  hl bJ are of the opinion 
that this sentence was said by SayyidnZ IbrZhb @I, because the next 

, , J,., " , . , 1  

sentence, i.e w+--J &! (And We granted him Ishaque and Ya'qiib) 
is pointing certainly toward Sayyidna IbrZhh m1. However, some other 

,> ,' 
commentators are of the view that ('& ( I  am going to leave my 
homeland) was said by LLt @I. But in'the present context, the former 
explanation appears more appropriate. Although Liit @\ had 
accompanied SayyidnZ IbrZhim during this journey, but being 
subordinate to him, his separate mention was not called for, like Sayyidah 
Sarah, who was subordinate to SayyidnZ IbrZhTm %&I, was not 
mentioned separately. 

First prophetic migration in world's history 
SayyidnZ IbrZh-bn @\ was the first prophet who had to migrate from 

his hometown for the sake of religion. He underwent this migration at the 
age of 75 years. (Qurtubi). 

The reward for some actions is bestowed in this world as well . 9 ' >, ,' G%I 2 'a3\ +f (And gave his reward in the world - 29:27). That is, 'We 
rewarded IbrZhim for his sacrifices in the way of Allah and righteous 
actions in this world also'. He is made popular and the Imam among the 
people of the world. He is respected by all alike, whether Jews, Christians 
or idol worshippers. In the Hereafter he will be among the SZlihTn 
(righteous) of the Paradise. It clarifies that although the real reward for 
good deeds will be awarded in the Hereafter, but a small part of it is also 
given in this world. Some authentic Ehdith have also described about 
the award of benefits in this world against good deeds, and depraved 
outcome of the bad deeds. Maulana Hakim-ul-Ummah &JG 4bl. has put .," >.. 
together all such acts in his booklet 'Jazz-ul-A'mZl' ( J L Y I  GI*). 

Verses 28 - 35 



And (We sent) Liit when he said to his people, %deed 
you commit the shameful act that no one in the worlds 
has ever preceded you in it. [281 Is it (not) a fact that 
you go for men (to satisfy your lust) and rob the 
wayfarer and commit evil in your gathering?" So the 
answer of his people was none but that they said, 
"Bring us Allah's punishment, if you are one of the 
truthful." [29] He said, "My Lord, help me against the 
people who make mischief!' [30] 

And when Our messengers came to IbrZhTm with the 
good news, they said, "We are going to destroy the 
people of this town. Surely its people have been 
transgressors." [311 He said, "There is LTif in it." They 
said, 'We know well who is in it. We will certainly save 
him and his family except his wife who will be among 
those remaining behind." [321 And when Our messengers 
came to LGt, he grieved for them and his heart was 
straitened because of them, but they said, 'We are going 
to save you and your family, except your wife who will 
be among those remaining behind. We are going to bring 
down on the people of this town a punishment from the 
sky, because they used to act sinfully!! [341 And We left 
from it (the town) an evident sign for a people who 
understand. [351 

Commentary 
&dl ;$ $1 +> jd  4 dg; (And [We sent] Liit when he said to his 



Siirah Al-'Ankabiit : 29 : 36 - 44 693 

people, "Indeed you commit the shameful act - 29:28). Here SayyidnZ Liit 
has described three vicious sins of his people. One, unnatural offence 

of man with man; two, highway robbery against travelers; and three, 
commitment of sin openly before others in their group meetings. There is 
no specification of the third sin in the Holy Qur'an. Thus, it is deduced 
that every sin, which is a sin in its own right, if committed openly with 
indifference, it becomes a double sin, irrespective of the type of sin. At this 
point, some Imams of Tafsir (exegesis) have listed all such sins, which 
these wretched persons used to commit in their meetings. For instance, 
throwing stones on travelers and making fun of them, as Umm HZni' &, 
+ reports i t  in a hadith. Other commentators have reported that  
these insolent people were in the habit of committing sins openly before 
all others. 

Out of the three sins mentioned in this verse the first one is most 
disgusting, which was never committed before in the whole world, and 
even wild beasts abstain from it. The entire ummah is unanimous on 
that it is a worse sin than adultery. (R*) 

Verses 36 - 44 



And (We sent) to Madyan their brother Shu'Zib. So he 
said, "0 my people, worship Allah and expect the Last 
Day and do not roam about in the land as mischief 
makers." [361 So they belied him, then they were seized 
by the earthquake and they remained in their homes 
lying on their faces. [371 And (We destroyed) 'Ad and 
Thamiid, and i t  is visible to you through their  
dwellings. And the Satan had beautified for them their 
deeds, so he prevented them from the (right) way, 
though they were people of insight. [381 And (We also 
destroyed) QZriin and the Pharaoh and Haman. And 
surely Muss came to them with clear signs; so they 
acted arrogantly on the earth, and were not (able) to 
escape. [391 Thus each one of them We seized for his sin. 
So to some of them We sent a violent wind; and some of 
them were seized by a Cry; and some of them We made 
to sink in the earth; and some of them We drowned. And 
Allah was not to do injustice to them, but they used to 
do injustice to their own selves. [401 

The example of those who have taken to patrons other 
than Allah is like the spider that has made a house. And 
surely the weakest of houses is the house of the spider. 
If only they know. [411 Surely, Allah knows whatever 
thing they invoke beside Allah, and He is the Mighty, 
the Wise. [421 And these examples We site for people, 
and no one understands them except the knowledgeable 
ones. [431 Allah has created the heavens and the earth 
with truth. Surely in this there is a sign for the 
believers. [44] 

Commentary 

The stories of the earlier people, that are mentioned in these verses 
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briefly, have been related in detail in the previous Siirahs. For instance, 
the story of Shu'aib @\, and those of 'xd and Thamiid have begn related 
in Siirahs Al-A'rZf and Hiid, and the incidents of QZriin, HZmZn, and the 
Pharaoh have just passed in Siirah Al- Qagag. 

G& I$.?' (They were people of insight - 29:38). This word is derived 
from Istib$ir, which means sight; and Mustabsir is used for observer. The 
meaning of this sentence is that those who insisted on infidelity and shirk 
(associating partner with Allah) and got themselves involved in perdition 
and Allah's wrath were no fools or insane. They were very clever having 
insight, but their intelligence and sagacity was confined to mundane 
considerations. They did not realize that  there would be a day of 
reckoning for all good and bad actions, when there would be complete 
justice, because the cruel and the oppressors move about in this world 
without hindrance, but those oppressed and afflicted are compelled to 
endure injustice. The day this injustice will finish and justice will be the 
order of the day is called the Hereafter. They are at  a loss to comprehend 
this bit. 

The same subject is coming ahead in Siirah Ar-Rim, where it is said 

~ $ 2  &'i'l+ Gj C$i @I 2 I>& (They know what is superficial of 
the worldly life, but of the  erea after they are negligent. - 30:7). . 

Some commentators have interpreted the meaning of 3 s  
(They were people of insight) that these people did have faith in their 
heart and did understand well the necessity of the Day of Judgment, but 
the mundane considerations had compelled them to reject it. 

9 9 1  3' +$I 3 3  z!; (And surely the weakest of houses is the house 
of the spider - 29:41). 'AnkabEt (OF) is the Arabic language equivalent 
for spider. There are different species of spiders. Some of them live 
underground. Apparently those are not meant here. Instead the specie of 
spider meant here is the one which weaves web for itself, and stays 
suspended in it. It attracts and kills flies in the cobweb. Among all the 
known types of nests, dens and other abodes of animals, the spider's web 
is the weakest. Even a mild breeze can break its threads. This verse has 
described those who worship and place their trust in any one other than 
Allah, are like the web of spider, which is extremely weak. The trust of 
those who depend on idols or any human is as weak and fragile as the 



trust of a spider on its web. 

Ruling 
Scholars have different viewpoints in the matter of killing of spiders 

and removing of cobwebs from the houses. Some do not like it, because at 
the time of hQrah the spider weaved its web at  the mouth of the cave 
Thaur, and thus made a place of respect for itself. KhaGb has reported 
that SayyidnZ 'Ali & had prohibited its killing. But Tha'labT and Ibn 
'Atiyyah have quoted a narration, again from Sayyidnii 'Ali & that says 

y1 A,; '23 ;$ 
.. - , . .. ,,>a , ,* * 

p 3 $iH (Clean your homes from the web of 
the spider,because i ts  retaining causes poverty.)The chain of the 
narrators of both these reports is not reliable, but the second narration 
draws credence from other narrations in which keeping of homes clean is 
stressed. (R$ ul-Mahi)  

r r  > r 

j s l ? !  L; "4 Gp; JG~I  Llh; (And these examples We cite for 
people, and no one understands them except the knowledgeable ones. - 
29:43). After comparing the weakness of the gods of disbelievers with 
cobweb, it is stressed that Allah Ta'Tilii provides such clear examples to 
elucidate the truth of Oneness. But only knowledgeable persons draw 
benefit from them, and the people at large do not ponder, so that they 
could also understand the truth. 

Who is knowledgeable in the sight of Allah? 
Imam Baghawi has quoted with his own sanad (chain of narrators) a 

report from Sayyidnii JZbir & that the Holy Prophet $& recited this verse 
and said 'knowledgeable is the one who ponders over Allah's message, 
and acts in obedience to Him, and keeps away from the deeds that annoy 
Him'. 

This explains that one does not become knowledgeable in the sight of 
Allah only by developing some understanding of Qur'iin and hadith. To 
be on that high pedestal one needs to give a continual careful thought to 
Qur'Zn, and then lead a life conforming to Qur5nic teachings. 

Musnad of Ahmad has reproduced a narration of Sayyidnii 'Amr Ibn 
~l- 'xi  4& that he said he had learnt one thousand amtha (maxims or 
examples) from the Holy Prophet g. After reproducing this narration, 
Ibn Kathir has observed that it was a great honour for Sayyidnii 'Amr 
Ibn ~ l - ' &  &, because those who understand the examples (Amthal) 



given by Allah Ta'ElE and His messenger are termed by the present verse 
as knowledgeable. 

SayyidnE 'Amr Ibn Murrah & has said that  he felt very bad 
whenever he came across any such verse of the Holy Qur'En, which he 

. r  > ,  
could not understand, because Allah has said T:id; Gj "9 G,.& J G ~ I  &:j 
3 3 1  $1 (And these examples We cite for people, and no one Lnderstands 
them except the knowledgeable). (Ibn Kathir). 

Verse 45 

And recite (0 Muhammad) what is revealed to you of the 
Book and establish SalZh. Surely SalZh restrains from 
shamelessness and evil. And indeed remembrance of Allah 
is the greatest (thing). And Allah knows what you do. (451 

Commentary 
a! &$ C 5 (And recite (0 Muhammad) what is revealed to you - 

29:45). In the previous verses some incidents of a few prophets and their 
people were related, in which some rebellious infidels were also 
mentioned, who faced various divine punishments. There were also some 
words of solace for the Holy Prophet $$$, and consolation for the believers, 
in that how the earlier prophets had endured various types of hardships. 
There was also persuasion for continuing the work of teaching and 
preaching, and not to lose heart under any circumstances. 

A brief but comprehensive formula for the reform of people 
In the above verses the Holy Prophet $$$ is advised a brief but 

comprehensive formula for inviting people towards Allah. If acted upon, 
this formula opens the avenues leading to practicing religion with all its 
precept, and the natural hurdles that come in the way in practicing it are 
removed easily. This elixir formula is made up of two parts; one is the 
recitation of the Holy Qur'En, and the other, establishment of prayers. 
Although the real object here was to make all people adhere to the two 
basics, but for the sake of persuasion and emphasis, the Holy Prophet $& 
was directed first to practice them, because it was much easy for the 



followers to act upon the teachings of Islam when they saw the Holy 
Prophet $& practicing it. 

Out of the two components of the formula, recitation of QurYZn is the 
spirit behind and foundation of every thing. The next in order is the 
establishment of prayers, which has been selected for mentioning here to 
the exclusion of all other acts and obligations. The wisdom behind placing 
prayer above all other worships has also been explained that it keeps one 
away from shameless and obscene acts. The prayer is supreme among all 
the worships and obligations in its own right, and is a pillar to the 
religion. Fahsha' are all those shameless and obscene acts and utterances 
that are regarded bad and vile in all societies, no matter Islamic or 
non-Islamic, for instance, adultery, murder, abduction, robbery, lying, etc. 
Munkar (translated above as 'evil') is that act or utterance on which there 
is unanimity of opinion of all religious jurists as being impermissible or 
haram. Therefore, if there is a difference of opinion by the religious 
jurists, no one of the two views can be regarded as munkar.  The two 
words, fahasha' and munkar, encompass in them all the crimes, and sins - 
both open and concealed - which are mischievous by themselves and a 
great hurdle in the way of righteous deeds. 

How does prayer stop from all sins? 
According to innumerous authentic Lihadith, this verse means that 

there is a peculiar effect of the establishment of salah (prayer) that 
whoever performs it stops committing sins, provided it is not offered just 
for the sake of offering. One should offer prayers strictly in accordance 
with the wordings of Qur'Zn, that is for its iqamah (establishment). The 
meaning of iqamah of SalZh is to perform it both inwardly and outwardly 
with the manners and mores the Holy Prophet used to perform. All 
along his life, he stressed that the body, clothes and the place of offering 
prayer should be clean. Offering prayer in congregation, and to perform 
all actions in line with Sunnah are outward mores of the prayer. As for 
inward mores, one should stand in prayer with fear of Allah and humility 
in a manner that  he is begging from Him. The one who establishes 
prayer, Allah Ta'iilii graces him with Divine help to tread the righteous 
path, and to keep away from all types of sins. If someone does not get rid 
of sins despite offering prayers, then there is some flaw in his prayers. It 
is mentioned in a hadith reported by Sayyidnii 'ImrZn Ibn Husain & 
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that the Holy Prophet was asked about the sense of the verse i@15! 
' J , '  , 

,521, 3 2 (Surely, SalEh restrains from shamelessness and evil - 
&&). The &Iy Prophet % Replied,'d i;Lb % -1; 2 'd& $ ;j 
(%jb & I  L-b ,y 2 l,kllj $ 0- pjL $1 0 1 2 )  That is 'if 
anyone's prayer did not stop him from his sins then his prayer is nothing'. 

SayyidnZ Ibn Mas'iid 4& has reported that the Holy Prophet $& once 
said & $ ;;! i'& Y (Ibn Jarir), that is 'one who does not obey his 
prayer hisprayer is nothing'. The obedience of prayer is that one should 
keep away from sins (fahsha' and munkar). 

While interpreting this verse SayyidnZ Ibn 'AbbZs & has said that if 
someone's prayer does not make him do the righteous deeds and prevent 
from sins, then such a prayer would draw him even farther from Allah 
Ta'ZlZ. 

Ibn Kathir has reproduced all the three narrations in one place and 
has concluded that these i i h d i t h  are not m a r c '  which means that these 
words are not the words spoken by the Holy Prophet $# but are the 
expositions put forward in explaining this verse by the three scholars 
namely, 'ImrZn Ibn Husain, 'AbdullEh Ibn Mas'iid, and Ibn 'AbbZs &. 

SayyidnZ Abii Hurairah & has reported in a narration that someone 
came to the Holy Prophet $#$ and said 'a person offers tahajud (night 
prayer) at  night, and steals after the day break'. The Holy Prophet 
replied, 'The prayer will soon desist him from stealing'. (Ibn Kathir). Some 
other narrations have also related that after this remark from him he 
stopped stealing. 

Answer to a doubt 
Some persons express their doubt that many a people offer prayers 

regularly and yet indulge in grave sins, which apparently looks in conflict 
with this verse. Some have replied to this doubt by explaining that SalEh 
forbids those offering prayers from sins, but it is not necessary that all 
take up the advice in right earnest, and stop committing sins. After all 
Qur'Zn and hadith also desist every one from committing sins, yet many 
do not pay any attention to the advice, and do not refrain from sinping. 

But most commentators have explained that the verse is not in the 
form of a command, but it is the effect of prayer, which desists those who 





Siirah Al-'Ankabiit : 29 : 46 - 55 701 

# / 3 4' / 0  ' 0  0 - J-l y;l; +la& 0 0 ti=; 0 d o t )  ;;%I 

And do not debate with the people of the Book unless it 
is in the best way, except those from them who commit 
injustice. And say, 'We believe in what is sent down to 
us and sent down to you, and our God and your God is 
One, and to Him we submit (ourselves)!' [461 

And in the same way We have sent down the Book to 
you. So those to whom We have given the Book believe 
in it. And from these (the people of Makkah) there are 
ones who believe in it. And no one rejects Our verses 
except the infidels. [471 And you have never been reciting 
any book before this, nor have you been writing it with 
your right hand; had it been so, the people of falsehood 
would have raised doubts. [481 But it (the Qur'iin) is 
clear verses in the hearts of those who are given 
knowledge. And no one rejects our verses except the 
wrongdoers. [491 And they said, 'Why is it that no signs 
(miracles) have been sent down to him from his Lord?'' 
Say, "Signs are only with Allah, and I am only a plain 
warner!' [501 Is it not sufficient for them that We have 
sent down to you the Book that is being recited to 
them? Surely in it there is mercy and advice for a 
people who believe. [511 

Say, "Allah is enough as a witness between me and you. 
He knows what is in the heavens and the earth. And 
those who believe in falsity and do not believe in Allah, 



- - - 

those are the losers. [521 And they ask you to bring the 
punishment soon. And had there not been an appointed 
time, the punishment would have come to them. And it 
will surely come to them suddenly while they will not 
be aware. [531 And they ask you to bring the punishment 
soon. And surely the Jahannam is going to overwhelm 
the disbelievers, [541 the Day when the punishment will 
envelop them from above them and from under their 
feet and He (Allah) will say, 'Taste what you used to do!' 
[551 

Commentary 

13 $41 $ k' si 2 $6 j! 41 gI:;I?d $; (And do not debate with 
the people of the Book uniessit is'in the best way, except those from them 
who commit injustice. - 29:46). I t  means that if one has to get involved in a 
discussion or debate with the people of the book, he should present his 
arguments in an affable manner. For instance, it is prudent to answer an 
impudent remark with politeness, the rage with mildness, and uncivilized 
tumult with dignified speech. 

, >,, -, .* 5 

,&I Y! (except those from them who commit injustice - 29:46). But 
those who wronged you in that they stuck to their stubbornness and 
obstinacy in return to your dignified gentle speech, they do not deserve 
this kindness from you. If you give them tit for tat,  you are justified, 
although it is still preferable that they are not replied with rudeness for 
rudeness, and cruelly for their cruelty. Rather they be treated with 
courtesy for their r.udeness, and with fairness for their unfairness. Some 

A', r l  . ,>- ., >','. , . 
other Qur'Enic verses elaborate this advice: 2; o +pL J&J t.fiU ,db ill, 

' ' r j ,  ' , l' >',, , 
;&, ., + ,+I ?+ (16:126): That is, you are entitled to take revenge of their 
injustice in equal manner, 'but if you opt for patience, i t  is definitely much 
better for those who are patient'. 

The advice given in this verse for a polite and dignified treatment in 
the case of a debate with the people'of the book is also accorded in S-iirah 
An-Nahl with regard to the pagans. At this place the people of the book 
are especially identified for the reason given right after this. That is, if 
they were to ponder, there is a great deal common in the two faiths, which 

, ,J, ,,r r ,l - 
should help them accept Islam. Hence it is said $! + I j  1;II J$l&&4 k\ 
(And say: We believe in what is sent down to us and sent down to you - 
29:46). I t  means that the Muslims should tell the people of the book a t  the 



time of argument 'we have faith in the revelations sent to us through our 
Prophet g, and also on those revelations which were sent to you through 
your prophets. Hence, you have no reason for any hostility against us'. 

Does this verse endorse the authenticity of Torah and Inja in 
their present form? 

The manner in which this verse endorses the belief of Muslims in 
Torah and Inj2 is their general faith in them, as they were revealed in 
their original form. It means that whatever Allah Ta'ZlZ had revealed in 
these books, they had faith in that. It does not mean that they have faith 
in their altered and distorted form of the text as well. Many of the 
alterations were made in the books even before the time of the Holy 
Prophet B, and many more were carried out later. This work on 
amendments has not ceased yet. Muslims have faith only on that part of 
Torah and Injil that were revealed on SayyidnZ MiisZ and SayyidnZ 
'jsa' @\ respectively. The altered part of the books is excluded from that. 

Torah and Injll in their present form can neither be believed nor 
rejected altogether 

It is recorded in Sahih Al- BukhZri that SayyidnZ Abii Hurairah & 
has reported that the People of the Book used to read Torah and Injil in 
their original language, Hebrew, but for Muslims they would relate only 
its translation in Arabic. the Holy Prophet instructed the Muslims in 
this regard that they should neither believe nor reject what they (Jews 

> ,. . >>, .,. . ,D - 
and Christians) tell them, and instead simply say ,&! J j 1 3  L?! Jj;l 

(We believe in what is sent down to us and sent down to you - 29:46). That 
is 'We have symbolic faith in that what was revealed on your prophets, 
but what you are telling us we do not consider it as authentic. Therefore, 
we abstain from endorsing or rejecting it'. 

The status of the narrations of the People of the Book quoted by the 
commentators in their commentaries is also the same. The object of their 
reproduction in the commentaries is meant to highlight their historical 
position. They cannot be used for determining what is permitted (hala)  
and what is not permitted (haran). 

d J . .  ~;iJd:ijl J$Y I:! &.& '4b.C; Y; 4 (i: 4 (i: I$ L? L; (And you have 
I 

never been reciting any book before this, nor have you been writing it 
with your right hand, had it been so, the people of falsehood would have 
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raised duubts. - 29:48). That is 'Before the revelation of the Qur7Zn you 
could neither read nor write, rather you were unlettered (2; ). If it was 
not so, and you were literate, then there could have been a possibility of 
doubt for the infidels to put the blame that you were repeating what you 
had read i n  the earlier books, Torah and Injil, and i t  was not a new 
revelation sent down on you by way of prophethood.' 

It was a great honour and miracle for the Holy Prophet % to be 
unlettered 

Allah Ta'dE had demonstrated so many evident and clear miracles to 
prove the prophethood of the Holy Prophet &, and it was one of those 
miracles that He made him unlettered. Neither he could read any thing 
nor could he write at  all. Forty years of his life were spent in this fashion 
before the eyes of the people of Makkah. He did not have any 
acquaintance with the People of the Book wherefrom he could have learnt 
anything. In fact, there were no People of the Book living in Makkah. 
Suddenly, at  the age of forty years, such a speech started flowing from his 
mouth that was a miracle not only in its theme and meaning, but also in 
the pinnacle of its eloquence. 

Some scholars have tried to prove that he was unlettered in the 
beginning, but later Allah Ta'alZ taught him how to read and write. In 
support of their contention they quote a hadith regarding the incident of 
Hudaibiyah, which says that when the agreement between the Holy 
Prophet $& and the infidels of Makkah was being written, it was started 

, J ., 
by the Muslims with the words, grJj  $1 J+ & & (From Muhammad, the 
slave of Allah and His messenger). On this the disbelievers of Makkah 
objected that his being the messenger of Allah was the real bone of 
contention, and if they had accepted him as a messenger of Allah, there 
would not have been any dispute among them. Therefore, they would not 
accept the words 'and His messenger' along with his name. SayyidnZ 'Ali 
& had written this agreement, so, the Holy Prophet asked him to 
erase it, to which he declined out of respect and reverence for him. Then 
the Holy Prophet $& took the paper in his own hand, and after erasing 
the words 'His messenger' wrote $1 D ,$ > (From Muhammad, the 
son of 'AbdullZh). 

In this narration ,the act of writing has been attributed to the Holy 
Prophet which led some people to think that he knew how to write. But 



the correct position is that the act of writing was attributed to him in the 
narration as a colloquial expression. It is a fairly common idiom spoken 
quite widely that if someone gets something written by an ascribe, the 
writing is attributed to the former, even though he has not written it 
himself. The other possibility is that Allah Ta'AZ made him write this bit 
miraculously on this occasion. Also, by writing just a few words, one 
cannot be called a literate, but would still remain an  unlettered. 
Furthermore, it would not be an honour for him to be labelled as literate, 
rather the honour is in him being an unlettered. 

Verses 56 - 63 

0 My slaves who believe, surely My earth is vast. So, 
Me alone you worship. [561 Every person has to taste 
death, then to Us you are to be returned. 671 And those 
who believe and do righteous deeds, We shall 
accommodate them in mansions of the Paradise 
beneath which rivers flow, where they will live for 
ever. Excellent is the reward of the workers, [58] who 



observe restraint patiently and place their trust in 
their Lord alone. [591 

And how many an animal there is that does not carry 
its provision. Allah gives provision to it as well as to 
you, and He is the All-Hearing, the All-knowing. [601 And 
if you ask them as to who has created the heavens and 
the earth and has subjugated the sun and the moon, 
they will certainly say, "Allah". How then are they 
driven aback? [611 Allah extends provision to whom He 
wills from His slaves, and straitens it (for whom He 
wills). Surely Allah knows every thing well. [621 

And if you ask them as to who sends down water from 
the sky, then revives the land with it, they will 
certainly say, "Allah". Say, "Praise belongs to Allah." But 
most of them do not understand. [631 

Commentary 
From the very beginning of this Silrah until now the enmity of the 

infidels toward Muslims, their rejection of the Oneness of God and 
prophethood of the Holy Prophet $&, and putting hurdles in the way of 
truth and believers were described. In the above verses a way out of this 
entanglement is suggested in order to come out of the turmoil and spread 
and propagate the truth, and establish justice - the common name for this 
action is hijrah (migration).It means to leave the hometown and land 
where one is forced to speak and act against the truth. 

Command in  connection with hijrah and removal of doubts 

encountering in its way 
, >>, - . # *  '*, 

,J~-+=L +I; &2 :! (Surely My earth is vast. So, Me alone you 
worship - 29:56). Allah Ta'ElZ has made it clear that His land is very vast 
and no one should have the excuse that he could not observe the Oneness 
of Allah, and could not worship Him because in a certain city or country 
the infidels were in power. I t  is made clear in these verses that the 
Muslims should leave the land for the sake of Allah where they are forced 
to get involved in infidelity and sin, and should try to find out a place for 
living where they could abide by the commands of Allah Ta'ZlZ, and 
persuade others also to follow the same. This is what hijrah is all about. 

During the course of migration one is likely to encounter, as a rule, 
two types of risks, which may hold him back from migration. The first risk 



is to his life in that the infidels and his adversaries would come in his 
way, and in order to obstruct his move might take up arms to finish him. 
In addition, there could be a possibility of his being caught by adversaries 
on his way out. Hence, there is yet another risk to his life. The answer to 
this problem is given in the next verse: +$I G T ~  2 (Every person has 
to taste death - 29:57) that is, no one has any escape from death anywhere 
in any situation. Therefore, it should not be the trait of a Muslim to be 
afraid of death, because despite all possible defences one may arrange for 
himself, death will overcome him. And it is also part of a  believer.'^ faith 
that death cannot come before the time Allah has determined. Therefore, 
fear of death should not be an impediment in one's decision about his 
staying at a certain place or leaving it. If death comes during the course 
of following a command from Allah Ta'ZlZ, i t  would bring eternal 
blessings and comforts, which one will get in the Hereafter, as stated in 

, - '.' , # , >*'d," the next two verses: $91 & L> %I +rJ 41 I&; I$! ,$I; 

Q;& (And those who believe and do rightkous deeds, We shall 
accommodate them in mansions of the Paradise beneath which rivers 
flow, where they will live for ever - 29:58). 

The other r isk involved in h i j rah  (migration) is  about the  
arrangement of sustenance in the strange land. One does manage the 
sustenance at one's own place through employment, trade, cultivation, or 
inherited land, but on migration all that is left behind. So, how would he 
manage the sustenance in the new environment? Answer to this 
apprehension is given in the next three verses by saying that you regard 
the mundane possessions and arrangements as the cause of your 
sustenance, but who has given you all this? It is your mistake to consider 
that you have arranged it all on your own. Without the help and will of 
Allah nothing could be procured. If He wills, one gets unlimited 
sustenance without any visible means, and if He does not, then despite all 
sorts of visible means, one does not get any thing. For elaborating this 

,J',/ 'L 
point first it is said: $G!j @j> Jzl 6jJ G 9  $13 GG (And how many an 
animal there is that does not carry its provision. Allah gives provision to it 
as well as to you, - 29:60), that is, You should ponder over the fact that 
there are innumerable animals on earth who do not collect and store their 
sustenance, nor do they worry about its collection. But Allah Ta'ZlZ 
provides them their sustenance daily by His grace'. This applies to almost 



all animals, except a few. For instance, ants and rats are two such 
animals that store their food. Ants do not come out of their holes in 
winter; hence store the food during the summer season. Among the birds 
crow is the only one that collects food in its nest, but then forgets it. Thus, 
all the countless animals living on earth are those who neither collect 
their food for the next day, nor do they have means to do so. It is stated in 
a hadith that all the birds set off from their nests at  dawn in a state of 
hunger, and return in the evening satiated. They all get their sustenance 
daily from the bounty of Allah Ta'ZlZ, and the practice goes on 
throughout their life-time. 

After stating the real source of sustenance for all, that is the bounty of 
Allah Ta'ElZ, it is said that if you ask the infidels as to who has created 
the earth and the skies, or who controls the movement of the sun and the 
moon, or who brings in the rain, and who makes the vegetation grow; 
then even they will admit that it is all controlled and done by One entity, 
that is Allah Ta'ZlZ. In the next sentence it is advised to ask them as to 
why do they then worship any other than Allah and regard it as their 

z 6 > j"" 

mentor. From the next verse >J.;'jl j +$I & j; +I"I1; 2; (And if you ask 
them as to who has created the heavens and the earth - 29:61) until the 
end of th- 7:rkii'this subject continues. 

In short, the second impediment in the way of hijrah is one's worry for 
sustenance, but that too is based on wrong assumptions. Provision of 
sustenance is not in the hands of its resources, but it is a direct gift of 
Allah Ta'ZlZ. I t  was He who had provided the sustenance in the first 
place, and it is He who would provide it at  the second place. Therefore, 
this second assumed apprehension should also not come in the way of 
hijrah. 

When does Hijrah become obligatory? 
The meaning and definition of Hijrah  and i ts  blessings and 

auspiciousness has been detailed in Siirah An-Nisa' under verses 97 to 
loo. The changes in religious laws in respect of Hijrah were described 
under verse 98 in Ma'ariful Qur'Zn on pages No. 552 V.2 to 558. One aspect 
of the subject was omitted there, which is being discussedbelow. 

When the Holy Prophet $& migrated from Makkah under instructions 
from Allah Ta'ZlZ, and in turn instructed all the Muslims to do the same, 



provided they had the means, a t  that time, i t  was obligatory for all 
Muslims to migrate. No man or woman was exempt from this rule. The 
only exemption was given to those who did not have the means to 
migrate. 

At that time migration was not just compulsory but was also regarded 
as a sign of being Muslim. One who did not migrate, despite having the 
means for it, was not considered a Muslim, and was treated like an infidel. 
This point has been elaborated in Sarah An-Nisa' verse 89 3 lj>ri; & 
41 J;; (unless they migrate in the way of Allah - 4:89). In those days the 

of hgrah was like professing the kalimah (dl 91 JI Y). As one is 
accepted in Islam only after recitation of this kalimah (that is after 
testifying that he had accepted Islam as his faith), the same way it was 
regarded necessary to migrate to be a Muslim if one had the means. 
Similarly, as those were exempt from recitation of the kalimah who 
could not speak, those were also exempt from migration who did not have 
the means for it. This is also mentioned in verse 98 of Siirah An-Nisa' 9) 

' ' 9  # '  

(Except the oppressed - 4:98). As for those who stayed on in .. 
Makkah, despite having the means to migrate, they were warned very 

3 ,  * * > . a  strongly of jahannam in verse 97 of Siirah An-Nisa' (dl) wl ej. ;*+!I J! 
+ +$ & 

* J j  (Those whom the angels take while they had wronged 
themselves, (to them) the angels said, "What were you (involved) in?" 
They said, "We were oppressed in the earth." They said, "Was not the 
earth of Allah wide enough that you might have sought refuge in it?" As 
for such, their shelter is Jahannam. And it is an evil place to return. - 
4:97). 

After the victory of Makkah, the obligatory command for hgrah was 
withdrawn, because Makkah itself turned into a house of Islam. the Holy 
Prophet #& issued the following order: 91 j-4 iM that is, after the 
victory of Makkah there is no need to migrate from there. The Divine 
command to migrate from Makkah and later its withdrawal is established 
from categorical statements of the Qur'Zn and Sunnah. The religious 
jurists have deduced the following rulings from this incident: 

Ruling 
If someone is not free to hold onito Islam in a city or in a country, and 

is constrained to act against its teachings or follow the infidel rites, then it 
becomes obligatory on him to migrate to a place or country where he can 



follow and practice rites and teachings of Islam, provided he has the 
means to do so. However, if one does not have the means to travel or 
there is no place available to him where he could practice the religious 
obligations, then he is 'excused' in the religious term. 

Ruling 
If there is freedom of action to follow one's religion in a non-Muslim 

country, migration from there is still preferable, though not compulsory or 
obligatory. For undertaking migration it is not necessary that the country 
is of non-Muslims, rather it becomes obligatory from a country where the 
commandments of Allah are flouted openly, no matter even if it is caIled 
Islamic on the basis of its Muslim rulers. 

Hafi? Ibn Hajar in Fath al-BE6 has adopted this ruling, and it is not 
in conflict with the principles of Hanafiyyah. A narration quoted in 
Musnad of &mad on the authority of SayyidnE AblT YahyE ~ a u l E - &  
Zubair Ibn Al-'AwwZm & also endorses this view. The hadith narrates 
that the Holy Prophet said: 

'All cities belong to Allah, and all the people are His servants. 
Therefore, wherever you find goodness you live there'. 

Ibn J a r h  has reported with his own chain of narrators that SayyidnZ 
Sa'id Ibn Jubair  2L &I -J had said 'leave that  city where sins and 
obscenity are common'. And the ImEm of Tafsk, 'AtZ ;JL -J, had said 
that 'run away from the city where you are forced to commit sins'. 

Verses 64 - 69 



And this worldly life is nothing but an amusement and 
play, and the Last Abode is the real life indeed. Only if 
they know! [641 So when they embark on a ship, they 
invoke Allah, having their faith purely in Him. But 
when He saves them (and brings them) to the land, in 
no time they start committing shirk (ascribing partners 
to Allah), I651 so that they be ungrateful for what We 
gave to them, and so that they may have enjoyment. So, 
they will soon come to know (the ill-fate of their 
attitude). [661 

Did they not see that We have made a peaceful 
sanctuary (haram) while (other) people around them 
are being snatched away? Do they, then, believe in 
falsity and reject Allah's grace? [671 And who is more 
unjust than the one who forges a lie against Allah or 
belies the truth when it comes to him? Is there not a 
dwelling in Jahannam for disbelievers? I681 And those 
who strive in Our way, We will certainly take them to 
Our paths, and indeed Allah is with those who are good 
in deeds. I691 

Commentary 

In the preceding verses it was said about the infidels and disbelievers 
that if they were asked about the creation of the earth and skies, the solar 
system, the water cycle and its effect on growth of vegetation, they would 
reply that all this is created and controlled by Allah Ta'ZlZ. They did not 
believe that any one had any involvement in their creation or control, yet 
in their worship they associate idols with Allah. The reason for this is 
, ,' ,/ , # a "  
afiY v,d (Most of them do noi understand - 29:63). 

At this point the question arises that, after all, they were not insane 
but intelligent and sensible people. They performed many important and 
skillful jobs. Then, how have they lost their balance of mind? The answer 



to this query is given in the first of the above verses by saying that they 
are lost in the love of material attractions of the world, which are mortal 
and would disappear soon. They are totally oblivious of the life hereafter, 
which would last forever. The life of this world is nothing more than a 
pastime for amusement and fun, but the real and lasting life is that of 
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Hereafter. dl&\ 3 ikql ;la1 3 ! , 4 , 4  Y! I.$Jl ?$ $ (And this worldly 
life is nothing but an amusement and play, and the Last Abode is the real 
life indeed. - 29:64). Here the word Hayawiin is used in the sense of bayah 
(life) (Qurtubi). 

In this verse the life of this world is held to be an amusement and 
play. It means that as amusements are finished and gone after a while 
and do not have any objective or lasting impact, the mundane attractions 
are also similar in nature. 

In the next verse, yet another bad habit of the disbelievers is pointed 
out. Despite believing that Allah Ta'ElZ is unique and solitary in His 
creation, they associate idols with Him ignorantly. Then, it is all the more 
surprising that whenever they are hit by some calamity, they have the 
firm belief that none of their idols had the power to take them out of that. 
They know well that it is only Allah who can remove the calamity, and 
none of their idols could do anything. To elaborate this point a paradigm 
is illustrated in verse 65: 'when they are on a journey in the river and 
there is a risk of their drowning, they call out only Allah to get rid of it, 
and not any of their idols'. Allah Ta'ElZ listens to their prayer, as being 
totally helpless a t  that moment, they break off temporarily all their 
contacts with false gods and look upon Him only. So, He brings them out 
of the storm safely. But soon after the wretched people reach the land 
safely, they forget about His grace in no time, and start calling the idols 
as His associates. This is the meaning of the verse 12; 156 (29:65). 

Note 
This verse tells us that when an infidel regards himself totally helpless 

and calls out Allah Ta'ZlZ for help in the belief that no one else can save 
him from the calamity, at that moment Allah Ta'Zlii accepts the prayer of 
even an infidel. It is because at that time he is desperate (a mudgarr), and 
Allah Tp'ZlE has promised to accept the prayer of a rnudtarr. (Qurtubi) 

The declaration in another verse J'X~ 3 $1 ;,.&I Ll;; G'J (And the 



prayer of the disbelievers does not but go astray - 13:14) relates to the 
Hereafter, where no entreaty from them will be accepted when they 
would appeal for mercy against the torment. 

", , * , ,, , ,,, 41 Cy b $,I (Did they not see that We have made a peaceful 
sanctuary [haram] - 67). In the preceding verses it was described that the 
deeds and actions of the infidels were foolish and irrational. On the one 
hand, they accept Allah as the sole Creator and master of every thing, 
and on the other they associate their self-chiselled idols with Him. Then, it 
is not that they just believe Him to be the sole Creator of every thing, but 
they know well that it is only He who brings them out safely from all 
types of calamities. But after achieving deliverance. they get involved 
again in associating their idols with Him. 

Some disbelievers in Makkah used to put forward the plea that  
although they accepted Islam as the true faith, but if they were converted 
to it and followed its tenets, they would be risking their lives against the 
Arab world, who were deadly against Islam. If they became Muslims,-the 
Arabs would pounce upon them and kill them. (R*) 

In reply to this, Allah Ta'ZlZ said that this was also a bogus excuse, 
because He had accorded such an honour and eminence to Makkans, that 
is not available to any people living anywhere in the world. He had made 
the entire land of Makkah haram. All Arabs respected haram, whether 
they were believers or infidels. They all believed that killing was not 
allowed there. It was not only the killing and fighting that was banned in 
the haram but the hunting and cutting of trees too were not pernlitted. If 
any stranger entered the haram, his life would be completely secured. 
Therefore, putt ing forward the risk of life as  justification for 
non-acceptance of Islam was only a lame excuse. 

a $4 i jLG ~ G l j  (And those who strive in Our way We will 
certainly take them to Our paths - 69). The real meaning of j i h d  is to put 
in all efforts to remove the hurdles in the way of faith. These hurdles 
include those that are put up by the infidels, for which fighting is at the 
top pedestal, and also those hurdles that are created by one's own Self 
and by Satan. 

There is a promise in this verse for both types of j i h d ,  that Allah 
Ta'ZlE guides those waging jihCd to the righteous way. It means that 



when there is a confusion between evil and virtue, truth and false, and 
profit or loss, and a wise person wonders which way to adopt, on such 
occasions Allah Ta'ZlZ guides those striving in His way to the path which 
is straight, righteous and without risk. In other words, He turns their 
hearts toward a way that may bring the divine blessing and the best 
results. 

Knowledge improves if it is acted upon 
SayyidnE Abii Ad-Darda' & while interpreting this verse has said 

that the people who strive for acting in accordance with their knowledge 
are promised by Allah Ta'ZlZ in this verse that He will disclose to them 
some other areas of knowledge that they did not have before. Fudayl Ibn 
'IyZd >k hl -J has given yet another interpretation to this verse, that 
is, 'those who strive for knowledge, We make i t  easy for them to act'. 
(Maqhari). SL;, d& d~ 

Alhamdulilliih 
The Commentary on 
Slirah Al-'Ankablit 

Ends here. 




